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A. The Vision of Isaiah

· Isaiah as a visionary prophet (1:1; cf. 2:1; 13:1)
· Prophets as “the eyes” of  Israel (29:10; cf. 30:10-11)

· Content of vision: Judah and Jerusalem

· Use of pictures rather than concepts: poetic imagery

· Need to see as he sees: visualisation

· God’s problem with his people

· Blindness of people to God: 

they do not behold the deeds of the Lord,
or see the work of his hands (5:12).
· Problem of perception rather than sight: 

ever seeing, but never perceiving (6:9).
· Need for opening of eyes:

In that day....out of gloom and darkness

The eyes of the blind will see (29:18).
· Key summary vision in 2:1-4

· God’s plan for Zion in the last days

· Place for international worship rather than capital of a world empire

· Participation of Gentiles with the Israelites in the divine service

· Fulfilment of vision in the new heavens and new earth (65:17-19)

· Scope of Isaiah’s vision

· Role of Zion in God’s plan for his whole creation

· Location in two phases of Zion’s history

· Assyrian siege (701 BC) as prelude to Babylonian destruction of Jerusalem (597 and 586 BC)
· Rebuilding of the city in 538-515 BC

· God’s day of judgment and deliverance for Zion as a prelude of his 


day of judgment for the whole world

· Whole of human history from the first creation to the new  creation

· Isaiah as the first canonical prophet

· Introduction to other prophets: big picture
· Key to right interpretation of all other prophets

· Fifth evangelist: vision of the Messiah and the church 

· Frequent use in lectionary

· Presentation on three pericopes for the beginning of year B

· Isaiah 60:1-6: Epiphany

· Isaiah 61:1-4: Advent 2

· Isaiah 61:10-62:5: Christmas 2
· Purpose of presentation

· Analysis of imagery: sharpening of imagination to see as God sees

· Appeal to imagination in preaching: visually literate people that 


have been shaped by our video culture
· Challenge to see the church as Christ sees it in its splendour, 

without spot or wrinkle, holy and without blemish
· Presuppositions of presentation

· Unity of Isaiah: unified vision that is caught by those with eyes to see what joins its apparently disjointed poetry together
· Progressive development of imagery: journey of imagination of the reader with greater clarity and clearer understanding
B. Isaiah 60:1-6
1. Translation

Get up
, (O Jerusalem
,) shine, for your light
 has come
,

and the glory of the YHWH
 has risen
 upon you.

For even though darkness
 covers the earth,

and thick darkness the peoples,

the YHWH rises upon you

and his glory is seen upon you;

and nations walk
 to your light,

and kings to the brightness
 of your rising.

Lift up your eyes around and see
;

all of them gather together, they come to you;
your sons
 come from far away,

and your daughters
 are carried on the hip.

Then you will see and be radiant
,

and your heart will tremble and expand,

because the riches of the sea
 will be turned to you,

the wealth of the nations will come to you.

A flood of camels will cover you,

young camels from Midian
 and Ephah
;
all those from Sheba
 will come.

They will carry gold and incense,

and will tell the good news
 of the praises of the YHWH.

2. Context
· Introduction to chapters 60-62: the glorification of the city of Zion by the Lord’s theophany upon her

· Introduction to chapter 60 with its ten stanzas
 and its pivot in 60:12

· The result of the coming of the Redeemer to penitent Zion (59:20)

· The result of God’s gift of his words to his people through his Anointed One (59:21)

3. Analysis of Imagery

a. Imagery of theophany
· Visible appearance of God
·  Manifestation of his glory
b. Basic picture in the text

· Sunrise at the dawn of day

· Night over the whole earth with all its nations

· Dawn of new day in one place

c. Traditional depictions of theophany

· Pagan theophanies

· Visible appearance of a god to devotee

· Vision of god’s face

· Idol as continuation of theophany: access to god

· Location of shine at site of theophany

· Theophany of the Lord in Exodus and Leviticus

· Glory cloud that concealed and revealed his presence

· Appearances 

· Pillar at departure from Egypt (Exod 13:20-23)

· Crossing of the sea (Exod 14:19-20,24)

· Meat and manna in the desert (Exod 16:6-12)
· Location on Mt Sinai (Exod 19:9,16-19; 24:15-18)

· Dwelling in the tent (Exod 40:34-38)

· Fire on altar at inaugural divine service (Lev 9)

· Access: name and word
· Theophany at dedication of the temple in Jerusalem
· Filling with a cloud (1 Kgs 8:10-13)

· Association with song of praise (2 Chron 5:11-14) and performance of the divine service (2 Chron 7:1-3)

· Theophany in the psalms (eg. 18:4-19; 57; 68; 97; 98)

· Judgment of the wicked 

· Vindication and deliverance of the righteous

d. Prophecies of theophany in Isaiah

· Whole city of Jerusalem as temple for God’s glory (4:5-6)

· Announcement by angels about the filling of the earth with the glory of the Lord (6:3)

· Promise that the redeemed would see the Lord’s glory in Zion (35:1-2)

· Promise of the Lord’s revelation of his glory to all people on earth (40:5; 59:19)

e. The theophany of the Lord in Zion: Isaiah 60:1-3
· Zion as the location for the Lord’s theophany on earth

· Dawn of a new day on Zion

· End of night and spiritual darkness for the world and its people

· Surprise: revelation of Zion and the Lord through Zion

· Theophany as light and grace rather than fire and doom for the nations

· Attraction to the light of the Lord in Zion

· Pilgrimage of nations to Zion as prophesied in 2:1-4

· Zion as the place for international worship rather than 


capital city in God’s world empire

· Call to sleeping Zion
· Wake up from sleep at the dawn of day

· Shine: receive and reflect the Lord’s glory to the nations

· See exposition of this call in 66:18-23 in its mission to proclaim his glory to the nations

f. The vision of Zion

· Call for vision: Lift up your eyes and see.
· Prophesied end of spiritual blindness (29:19-23; 35:2,5; cf. 6:9-10; 

17:7-8; 22:11; 26:10-11; 30: 20; 33:17-24; 41:20; 52:8)
· Unexpected vision: pilgrimage of the nations rather than sight of the Lord

· Nature of vision

· Return of sons and daughters to Mother Zion

· Entry of Gentiles with their offerings

· Riches from land and sea

· Gold and incense for worship

· Animals for holy meals

· Song of praise as proclamation of good news 

· Participation with Israelites in the divine service
· Effect of this vision on Zion

· Radiance
· Expansion of heart: wonder and joy


g. Identification of Zion
· Vision of the latter days (2:1)

· Purified city of God after the day of the Lord (4:2; 59:16-20)

· New Jerusalem in the new heavens and new earth (65:17-19)

4. Fulfilment in the New Testament
· Visit of Magi in Matt 2:1-12

· Magi as representatives of the Gentiles

· Adoration of Jesus as their king
· Presentation of gold and incense

· Hidden theophany of God’s glory through Jesus, the light of the world: Luke 1:76-79; John 1:14; 8:12; 14:8-9
· Church as the heavenly city, New Jerusalem

· Church as the light of the world: Matt 5:14-16

· Church as Mother Zion: Gal 4:24-31

· Entry into heavenly Jerusalem in the divine service: Heb 12:22

· Final theophany in heavenly Jerusalem: Rev 21:9-22:5
5. Sermon
a. Picture: dawn of a new day for a world in darkness
b. Theme: the hidden glory of the church

c. Outline

· The shame of the church as an earthly institution

· Jerusalem as God’s deserted wife: loss of husband, home and children

· The present state of the church: disunity, immorality, and faithlessness

· Contempt of the world for the church

· The hidden glory of the church

· Hidden presence of risen Lord as the light of the world

· Theophany of God through Jesus in the divine service

· Glorification of the church by the presence of Jesus

· Call to reflect his hidden glory 

· Our call see it as the heavenly city: dawn of the eternal day

· Church as the temple of God
· Attraction of people to Christ’s presence in it like the wise men to Bethlehem

· Return of lost members to the church as their mother

· Participation of people from all over the world in the divine service: adoration, offerings and praise.



d. Sermon and hymn: see appendix
C. Isaiah 61:1-3
1. Translation
The Spirit of my Lord YHWH is upon me
,

because YHWH has anointed me

· to preach good news
 to the poor
;

he has sent
 me

· to bandage
 those whose hearts are broken,
· to proclaim
 an amnesty
 for the captives



and an opening up
 for the prisoners
,
· to proclaim YHWH’s year of favour



and the day of vengeance
 for our God;

· to comfort
 all the mourners,

· to assign to the mourners of Zion
,

· to give to them 


a beautiful headdress
 instead of ashes
,


the oil
 of rejoicing
 instead of mourning
,



a mantle of praise
 instead of a faint
 spirit. 

So they will be called
 “oaks of righteousness
,”

“YHWH’s plantation”,
 to beautify him.

2. Genre

a. Presentation of credentials by an authorised official (cf. 49:1-6)
· Report of commission 
· Description of assigned task

b. Second of the four songs of the Anointed One
· The Lord’s promise of a Spirit-empowered speaker: 59:24

· His presentation of himself and his mission: 61:1-3 (4)
· His intercession for the restoration of Zion: 61:10-62:7
· His role as the agent of the Lord’s retribution: 63:1-6

3. Context

a. Location in the third part of Isaiah: God’s ultimate purpose for Zion in the 
age to come

b. Centre of Isaiah 60-62: glorification of Zion by God’s theophany in it

c. Introduction to the chapter on the Lord’s restoration of Zion
· Messiah’s presentation of himself and his mission: 61:1-3
· The Lord’s blessing of his priestly people: 61:4-9
· Praise by the Messiah
 for his divine clothing: 61:10-11

4. Structure

a. The anointing of the Messiah by the Lord: 61:1a

· His empowerment with the Lord’s Spirit

· His anointing as the Lord’s herald to the poor
b. His commission: 61:1b-3a
· His commission by the Lord

· His mission as the Lord’s herald

· Proclamation of the Lord’s amnesty

· Provision of comfort for the revival of praise
c. The result of the Messiah’s work: 61:3b

· Transformation of the Lord’s people into oaks of righteousness

· The Lord’s theophany through them as his garden

5. Analysis of imagery
a. Who does the speaker claim to be?
· A person empowered by the Lord’s Spirit

· Given to Moses and 70 elders to lead God’s people

· Given to the judges to deliver God’s people from their 


enemies

· Given to the prophets to speak God’s performative 


words of judgement and salvation (Isa 48:16)

· Given to Saul and David to rule God’s people and 


administer his righteousness and justice
· Person anointed by the Lord as his agent 
· Anointing of priests with most holy oil (Exod 28:4; 29:7)

· Anointing of Saul, David and Jehu by prophets (1Sam 10:1; 

16:13; 2 Kgs 9:6)
· Anointing of David’s successors by high priest (1 Kgs 1:39)

· Claim to be the Messiah = Christ, the King who has been 

anointed with the God’s Spirit

· Anointing with the God’s Spirit as empowerment to work 

as king together with God the heavenly King
· Promised future King in Isaiah
· The shoot from the stump of Jesse upon whom the Spirit of


the Lord would rest: 11:2-3
· The Lord’s servant upon whom the Lord would place his


Spirit: 42:1

· The one upon whom the Lord’s Spirit would be and in 

whose mouth he would put his words forever for the eternal 


possession of his people: 59:24
· Last of four heralds from the Lord to bring good news to his people
· Ruined Zion to sister cities about the Lord’s return to holy city with his people: 40:9

· The prophet Isaiah about the return of the people to 





Jerusalem: 41:27

· The messenger to Zion about peace and the Lord’s reign 





with his victory of her enemies: 52:7-10
· The Messiah as the preacher of God’s good news
b. To whom is the Messiah sent?

· To the poor/humble
· Fulfilment of  11:4: future king as agent of God’s 


righteousness and justice for the poor of  the earth

· The ‘anawim = those who are not self-sufficient and 



proud but rely on the Lord for their livelihood and their 



vindication (cf. 29:19-21)
· General term that includes the other four terms

· To the broken hearted
· Demoralised people with broken hearts
· People with a “faint spirit” like the wick of a lamp whose


light is almost extinguished (42:3; 61:3)

· People who are “crushed and lowly in spirit” (57:15)
· To the captives: prisoners of war in a foreign land
· To the prisoners who have been imprisoned and deprived of their

freedom
· People fettered and confined in a dark place (49:9) 

· People held in custody in a dark dungeon (42:7)
· To those who mourn
· Mourning with ashes and lamentation at the death of a 




close relative 
· Two senses: “those who mourn for Zion” or “those who 




mourn in Zion

· Mourning by the citizens of Zion as children for the 




death of their mother or with her as their mother for the 



loss of her husband, children, and home (66:10)
· Mourning as an act of repentance by a doomed sinner 






(57:18)

c. What is the mission of the Anointed One?

(1) Proclamation of the good news from God

· Spirit – produced speech

· Performative utterance


(2) The purpose of the proclamation

· Bandaging of the broken hearted

· Comparison of hearts to broken limbs

· Messiah as physician to fulfil God’s promise in 57:18-19

· Reversal of God’s punishment for rebellion in 1:5-6: sick heart in sick body

· Proclamation of God’s amnesty

· Royal Amnesties in Babylon and Assyria

· Cancellation of taxes and debts

· Liberation of prisoners and slaves

· Return of land to former owners

· Year of Jubilee in Lev 25:8-55

· Release of slaves
· Return of land

· Cancellation of debts

· God’s amnesty for captives and prisoners
· Opening up of prison: darkness ► light and freedom (49:9)

· Opening eyes: blindness ► sight and vision of God (42:6-7)
· Proclamation of God’s year of grace

· Use of rāzōn for affirmative response from a petition to a king or royal official

· Time of favour/grace as set time for audience with a king or royal official

· Liturgical use of rāzōn for God’s acceptance of his people with their offerings and prayers
· Fulfilment of God’s promise in 49:8: 


In the time of my favour I will answer you, 


and in the day of salvation I will help you.

· Proclamation of a whole year by the Messiah as the time for access to his favour

· Contrast: year of favour v day of vengeance

· God’s universal day of vengeance as his retribution for the wicked and his vindication of the righteous (34:8; 35:4; 57:17-18; 63:4-5)

· Comfort of mourners

· Fulfilment of God’s promise to comfort Zion (51:3) and his people by redeeming Zion (49:13: 52:12): restoration as the place for his presence
· End of God’s wrath (12:1) and pardon for sin (40:1-2)

· End of their time of mourning as promised in 25:6-8 and 60:20

· Transformation of mourners

· God’s provision of three things

· Headdress: change of status and vocation as


royal official or priest

· Anointing with oil like the king at his wedding


in Ps 45:7: deputy of the Messiah with 






involvement in celebration

· Mantle: vestment as royal official or member of


the Levitical choir (cf. 2 Chron 5:12)
· Installation as members of the Levitical choir

· Fulfilment of 43:21:

the people I formed for myself


that they might proclaim my praise
· God’s declaration in 61:6:

You will be called priests of the Lord,

you will be named ministers of our God.
· Their transformation 
· from penitential mourners to people honoured 


by God and dressed in his righteousness (cf. 




61:10)

· from mourning at God’s wrath to rejoicing in 


God’s acceptance (cf. 61:10)
· from spiritual depression to the singing of God’s


praises to the nations of the world (cf. 61:11)

d. What is result of the Messiah’s proclamation of good news from God?
· Two new titles from God

· Oaks of righteousness

· The Lord’s plantation

· Titles: change of status, authority and work

· Symbolism of oaks

· Largest evergreen trees in Israel: known for their vitality, 




strength and longevity
· Identification with powerful leaders who were called oaks 




(Exod 15:15; 2 Kgs 24:15; Job 41:25; Ezek 17:13)

· Association with the fertility goddess Asherah by the




Canaanites (1:29; 57:5)
· Comparison of rebellious with a dying oak in a waterless 




garden (1:28-30)

· Meaning: oaks of righteousness

· All righteous before God (60:21) through his suffering Servant (53:11)

· All recipients of God’s righteousness (62:1-2; cf. 45:24-25)

· All agents of God’s righteousness through their performance of praise (61:11)

· Meaning: the Lord’s plantation

· Image of Zion as the Lord’s vineyard (5:1-7) and garden


(51:3)
· Promise: transformation of Zion into an fertile orchard and


forest like the garden of Eden (32:15-17; 35:1-2; 51:3)
· Note God’s promise about Zion’s citizens in 60:21:

They are the shoot I have planted,

the work of my hands,

to beautify me.

· Citizens of Zion as the garden that God plants and tends 
· Purpose of the Messiah’s mission

· God’s beautification of Zion and her people for the 

manifestation of his beauty in and through them

· Restored Zion as the place for the theophany of the Lord

· Glorification of Zion by the light Lord’s presence with her

· Manifestation of his glory, his visible presence, in Zion to


the nations of the world
· Attraction of the nations to Zion as the city of God 

6. Fulfilment in the New Testament

· Baptism of Jesus 
· His anointing with the Holy Spirit (Acts 10:38)
· The coming of the Spirit upon Jesus (Matt 3:16; Luke 3:22) and 

remaining upon him at his baptism (John 1:32)

· Preaching of the good news after his baptism (Mark 

· Text for the first sermon of Jesus in Nazareth in Luke 4:16-30

· Jesus as the Anointed One

· Omission of reference to the day of vengeance

· Answer by Jesus to the Baptist’s query in Matt 11:2-6/Luke 7:20-23
· Hidden identity of Jesus

· Miracles ► preaching of good news to the poor

7.  Sermon


a. Picture: amnesty for prisoners


b. Theme: our transformation from lamenters to praise singers

c. Suggested outline
· The lamentations of our society

· People whose hearts have been broken by rejection
· People who are trapped evil as its victims

· People who mourn at the ravages of death
· The mission of Jesus as our Messiah

· Anointing of Jewish kings with oil to rule over God’s people on his behalf

· Anointing of Jesus as Messiah with the Holy Spirit at his baptism

· Commission of Jesus to proclaim God’s amnesty

· Our transformation by his proclamation of good news
· Healing and comfort for the broken hearted

· Pardon and freedom for those who have been sentenced to 





death

· Transformation from lamenters to praise singers

D. Isaiah 61:10-62:5
1. Translation


I rejoice
 greatly in YHWH;


my soul
 is glad
 in my God;


for he has clothed me with garments of salvation
,


he has wrapped around me the robe of righteousness
,


as a bridegroom puts on a priestly headdress
,


and as a bride adorns herself with jewellery
.


For as the land produces
 its shoot
,


and as a garden makes the sown seed shoot up,


so the Lord YHWH makes righteousness 


and praise shoot up
 before all the nations
.


For Zion’s sake I will not keep silent
,


for Jerusalem’s sake I will not rest
,


until her righteousness comes out like the morning brightness
,

and her salvation
 like a blazing torch;


and the nations see her righteousness
,


and all kings
 her glory
.

Then you will be called by a new name


that the mouth of YHWH will give;


and you will be a crown
 of beauty
 in the hand of YHWH,


and a royal diadem
 in the palm of your God.

You will no longer be called “Forsaken Woman,”

and your land will no longer be called “Desolation,”

for you will be named “My Delight In Her,”

and your land “Married/Owned”
;

for JHWH delights in you
,

and your land will be married/owned
.

For as a young man marries/owns a young woman,

so shall your sons
 marry/own you;

as a bridegroom rejoices
 over the bride,

so will your God rejoice over you
.

2. Context
· Link of 61:10-11 with the self-presentation of the Messiah in 61:1-3
· First person speech

· Common imagery and terms

· Link of 62:1-2 with the theophany in 60:1-3

· Common features of 61:10-11 and 62:1-5

· First person speech

· Inclusion: “rejoice” in 61:10 and 62:5.

· Common imagery

· Marriage: 61:10 and 62:4-5

· Head gear: 61:10 and 62:3

· Common themes

· Salvation: 61:10; 62:1

· Righteousness: 61:10,11; 62:1,2

· Land: 61:10; 62:4

· Nations: 61:11; 62:2
3. Structure
a. The Messiah’s Song of Rejoicing: 61:10-11
·    His rejoicing in God (10a)

· Reasons and content of his rejoicing

· God’s investiture of him with righteousness and victory 





(10b)
· God’s production of praise though him (11)
b. The Messiah’s Commitment to Zion’s Restoration: 62:1-5

· His intercession for Zion (1a)

· The goal of his intercession

· God’s justification of Zion (1b-2a)

· God’s renaming and honouring of Zion (2a-3)

· Her consequent change of status before God (4-5)
4. Analysis of Imagery
· Identity of the singer in 61:10
· Jerusalem (Targum)?

· Israel/Zion’s citizens (cf. 61:3b)?

· The Messiah (cf. 61:1-3)

· God as the cause and content of the Messiah’s jubilation
· Reasons for rejoicing in God

· Investiture by God

· God’s gift of salvation/victory and righteousness/justification

· Imagery of investiture in Isaiah
· Investiture as appointment to a position by  a person in authority
· Bestowal of the symbols of office

· Headdress as delegated status and authority

· Robes as delegated responsibility and tasks
· Tools of office as delegated gifts and powers 
· Jewelry as delegated privilege and honour

· Acts of investiture in the OT and Isaiah
· Royal regalia for a king and queen ( cf. 52:1-2)

· Armour for a soldier or general in battle (cf. 51:9; 59:17; 63:1-3)

· Vestments for Levitical singers (cf. 61:3) or the high priest (cf. 61:10)
· Wedding dress of a bridegroom and a bride (cf. 49:18; 61:3)
· Messiah’s investiture as royal warrior like a bridegroom and a bride for their wedding and a priest for his service

· The result of the Messiah’s investiture

· God’s justification of his Messiah and the citizens of Zion by his victory over his enemies
· Praise as the result of God’s act of justification

· Praise of God (60:6; cf. 42:10-12)

· Praise of Zion by the world (62:7) and by God (65:18-19)

· Use of botanical imagery for the result of the Messiah’s work
· God as the farmer of the earth (40:24) and the gardener of Zion (51:3; 60:21; 61:3)
· The Messiah as ‘the shoot of the Lord’ and ‘the fruit of the land” (4:2), the Spirit-filled branch from the stump of Jesse (11:1)

· Those who are justified by the Messiah as ‘his seed’ (53:10; 59:21)

· God’s produce from his garden: the song of praise by the citizens of Zion before all the nations  for their justification
· Identity of the speaker in 62:1
· Israel?

· God?

· The Messiah as in 61:10

· The work of the Messiah according to 62:1

· Ongoing proclamation of God’s promises?
· Ongoing praise before the nations?

· Ongoing intercession (see link with 62:6-7)

· Purpose of his intercession

· For God to justify and vindicate Zion by his theophany over her

· For the nations and their kings to see Zion’s glory as the place 


of his theophany

· For Zion to receive a new name from God: Hephzibah

· New status before God

· New task to do for God: praise singers

· For Zion to become God’s crown jewels

· Crown as mark of status and honour: king as God’s agent
· Normal order

· God as Israel’s crown jewels (28:5)

· His gift of status and honour to her

· Reversal: Zion as God’s crown jewels

· Zion as God’s glory and pride

· Display of his royal status, his beauty and splendour to the nations through her (cf. 44:13; 49:3; 60:21; 61:3)
· God’s transformation of Zion

· Former condition

· Deserted wife: loss of husband and home

· Uninhabited land: loss of children

· New condition

· God’s delight in Zion as his lovely bride

· Marriage of land/earth with sky/heaven by God’s 



theophany over Zion

· Union of Zion with her sons: cohabitation

· God’s rejoicing in Zion as his bride

5. Fulfilment in the New Testament
· The vindication and exultation of Jesus as Messiah by God the Father for our justification: Rom 4:25
· The appointment of Jesus as our high priest who intercedes for us (Heb 7:25) and leads us in our praises (Heb 2:10-12)
· Our dressing up as Christ in baptism: Rom 13:14; Gal 3:27; cf. Eph 4:22-24; Col 3:9-10
· Christ as the bridegroom and the church as his bride: Eph 5:25-27; Rev 19:6-9; 21:9-27 

6. Sermon

a. Picture: dressing up 
b. Theme: God’s promotion of the church

c. Suggested outline for a sermon

· God’s promotion of Jesus
· His investiture of Jesus as Messiah in his baptism

· His vindication of Jesus as Messiah by his resurrection

· His installation of Jesus as the leader of his praise singers

· Jesus’ promotion of the church

· His intercession for the church as the city of God
· His promotion of the church by his intercession

· God’s visible vindication of the church as his temple

· God’s approval of her and delight in her as his bride

· God’s use of her to display his glory to the world

· Vision by the nations of God as her glory
E. Sermon and Hymn on Isaiah 60:1-6
The glory of the Lord has risen upon you.
What’s right with the church? Lots of people, from learned theologians to journalists, will be quite happy to tell you what’s wrong with the church. And pastors too join the chorus armed with data from surveys, latest census, and opinions of sociologists. They use this data to critique the church and persuade their congregations to accept latest remedy, their proposals for making the church more relevant and attractive to the world. They seem to assume that the church needs a good human makeover to make people sit up and notice and join it.

But who on earth ever tells you what’s right with the church? Like poor Cinderella, her beauty goes unnoticed and unappreciated. No matter how hard you look at her with human eyes you would never imagine that when Jesus looks at her he is pleased with her. You would never realise that he regards her as his holy radiant bride, without a single stain or wrinkle or any blemish at all. Lovely and beautiful and perfect! That’s what she is to him.
The glory of the Lord has risen upon you.
Just over 40 years ago I faced of lot of criticism when I told my friends at

University that I had applied to study theology and become a Lutheran pastor.

Most of them had been raised as Christians but had given up on the church as an outdated useless institution.  So when I broke the news to them, they told me, straight out, that I was stupid.  One cynic even asked me whether I thought that the Lutheran church would last long enough to employ me until my retirement. Only a loser would chose to work in the church. Disappointment awaited me, as Australia became increasingly secular and indifferent to religion. For them there was no glory in becoming a pastor. And that was before all the publicity about sexual abuse in the church.
The glory of the Lord has risen upon you.
This vision of Isaiah counters the pessimism of the Israelites about the future Jerusalem and our pessimism about the future of the church. The citizens of Jerusalem had held that their city would become the capital of God’s world empire, the political centre of the nations. And so they had fostered an imperial vision of themselves as the international ruling class, the masters of the universe. But that hope had been dashed to pieces by the events of world history. Jerusalem, the city of God, was sacked by the Babylonians. They had burnt down the temple and deposed the kings that had descended from David and Solomon. But God did not let them stew in their disappointment.  He replaced their vision with his vision for Jerusalem, the vision of Isaiah. In this prophecy God replaced their fantasies of political glory with his plan for Jerusalem as a temple city, an international shrine, a place of worship where all nations had access to heavenly realm here on earth.
Imagine the world asleep in darkness from a total eclipse of the sun and the moon and the stars! Then suddenly day dawns on earth, but in only one place, Jerusalem, the city of God.  A divine theophany occurs there in that city. There God appears, like the sun in a cloud free summer morning, to provide light for the whole dark world, the light of his glory. Yet that light doesn’t shine down from the sky, like the light of the sun, but it shines out from the city of Jerusalem. God doesn’t veil his glory in a cloud as he once did when he led his people out from Egypt; he doesn’t hide it away in the inner room of the temple, the Holy of Holies where no one could see it. Instead, he unveils his glory in an amazing theophany for everyone to see. He turns the whole city of Jerusalem into his temple, the place where he resides down here on earth, the place where he gives all people access to his face and his grace. The glory of the Lord, his radiant life-giving presence, bathes the whole city with light and beauty, colour and warmth.

Then something unexpected happens before the citizens of Jerusalem even wake up and enjoy the light of the new day that has dawned for them. As soon as the pagan nations hear of this theophany, God’s appearance in Jerusalem, they abandon their homemade gods with their places of worship. They leave the darkness of idolatry and seek out the light of the Lord’s presence. From the ends of the earth, from east and west, from north and south, by land and sea they come in pilgrimage to the city of God. There they join with the Israelites in receiving God’s grace and in presenting their offerings to him. There they come to adore the living God, like the wise men from the east who were drawn to see baby Jesus. There they offer their treasures to the living God to enrich his earthly residence. There they present their prayers and praises. Yet they aren’t attracted by the beauty of the city, but by the Lord’s presence, his glory that transfigures and transforms it. He makes that city the most beautiful place on earth, a place that is much more lovely than the Garden of Eden ever was, an oasis of light and life. The radiance of his presence makes it attractive to all comers.
This vision of Isaiah compares Jerusalem with a desolate mother who had been divorced by her husband, a woman who had lost her home and all her children. They had been scattered by the winds of war all over the world.  But now her divine husband has taken her back; now her dear children come back home to her once again.  That’s why Isaiah calls her to wake up from her grief and sorrow and urges her to welcome them. As she welcomes her children, she is radiant with joyful astonishment. She is so surprised and thrilled to see them that she trembles with amazement. It’s too good to be true! Yet here they are right before her very eyes. Her heart expands within her. She rejoices over them as they stand together with her in the Lord’s presence. She has done nothing to get them back. Her Lord and God has prepared all this for her
Arise, shine; for your light has come, and the glory of the Lord has risen upon you.
Jesus fulfilled this vision by his incarnation and establishment of the church.  The

church is the city set on a hill, the city of light, the place where the Triune God 
appears on earth, the place where all the nations of the world have access to his grace, 
a community so powerful that even the gates of hell cannot hold out against it. The

church is the heavenly city that Jesus is building here on earth so that God can live 

together with his people forever and ever. The church is the place where earthlings 
can get a glimpse of the Lord’s glory here on earth. 
But you will see that glory only if you look for Jesus and listen to him. You wont see

the glory if you look the nondescript people who belong to the church and consider

them apart from Jesus.  You need to look with the eyes of faith to see this great vision 
of glory, a sight that is revealed to those who have eyes to see and ears to hear. The 
glory of the Lord appears in the divine service of the church whenever people are 
baptized and absolved; whenever the gospel is proclaimed and the Lord’s song of 
praise is sung; whenever faith is confessed and blessings are given; whenever prayers 
and gifts are offered to God the Father in the name of Jesus; whenever the Lord’s 
Supper is celebrated and people receive the body and blood of Jesus, their heavenly 
King. There heaven comes down to earth. There you can see the glory of the Lord far 

more clearly than the shepherds did on the night that Christ was born.

The glory of the Lord has risen upon you.
Well, what’s right with the church? It is true that from a human point of view the 

church may not seem at all special in any way. Yet it’s the place where Jesus is found, 
the place where his light shines out all over the earth, the place where he ushers us 

into the presence of God the Father. That what makes it so wonderful! His presence 
covers up its plainness and overshadows its ugliness. He makes her spotless and holy, 
radiant and splendid, lovely and beautiful. His glory rubs off onto the church. He 
transfigures the church, like light in a stained glass window, so that it reflects some of 
his light and life, his beauty and grace.

Jesus is here with us in his church!  He is its light and life, the sun of righteousness 

that ushers in a new day for us and all people. That’s what makes it such an amazing 
community, a heavenly colony, a place where heaven comes down to earth. By his 
presence in the church Jesus glorifies it and all who belong to it. And that includes 
you! In fact, you are so lovely and glorious in him that when God the Father sees you 
he rejoices in you. To him be the glory now and always.  Amen.


Arise and Shine in Splendor (LW 85)

1.
Rise, Zion, shine in splendour,

Let night to day surrender;


Your light is drawing near.

Above, the day is beaming,

In matchless beauty gleaming;

The glory of the Lord is here.

2.
See earth in darkness lying,

The heathen nations dying

In hopeless gloom and night.

To you the Lord of heaven,

Your light, your hope, has given

Great glory, honour, and delight.

3.
The world’s remotest races,


Upon whose weary faces

The sun looks from the sky,

Shall run with zeal untiring,

With joy your light desiring

That breaks upon them from on high.

4.
Lift up your eyes in wonder;

The nations come to ponder

This sight with great delight.

The world has heard your story,

Your sons come to your glory,

And daughters haste to see your light.

5.
Your heart will leap rejoicing

When multitudes come voicing

Their plea to share your peace.

Your eyes will fill with wonder

When people without number

Come thronging to you for God’s grace.
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� This feminine singular imperative is a call for a seated person to get up to do something (21:5; 32:9) or to go somewhere (23:12), or, as here, for a sleeper to get up out of bed (51:17; 52:2)


� This has been added in the LXX because the Hebrew text uses second feminine singular forms for the verbs and pronouns in this prophecy.


� See 58:8,10; 60:3,19,20.


� For other references to the Lord’s coming, see 35:4; 40:10; 59:19,20; 62:11; 66:15,18.


� See 4:5; 6:3; 11:10; 35:2; 40:5; 43:7; 58:8; 59:19; 60:2; 66:18,19. The glory of the Lord is his hidden radiance, the visible manifestation of his invisible presence.


� See 58:10; 60:2,3.


� See 8:22; 5:30; 8:22; 9:2; 29:18; 50:10; 58:10; 59:9.


� As in 2:3; 35:9 and 60:14, this is an idiom for walking in procession as pilgrims to Zion.


� See 4:5; 50:10; 59:9; 60:19; 62:1. This fulfils the promise in 9:2.


� See 49:18; cf. 51:6.


� For reference to the sons of Zion, see 43:6; 49:17,20,22; 51:18,20; 54:1,13; 60:4,9; 62:5; 66:8.


� For other references to the daughters of Zion, see 3:16,17; 4:4; 43:6; 49:22.


� See Ps 34:6.


� This most likely refers to the Mediterranean sea trade that was monopolised by the Phoenicians and their allies. 


� Midian which lay on the Gulf of Elath sat astride the lucrative trade route from southern Arabia.


� Ephah which most likely lay on the eastern end of the Persian Gulf controlled much of the sea trade from India and beyond.


� Sheba was a very ancient and wealthy kingdom in present day Yemen in southern Arabia which was the source of gold and incense.


� See Ps 96:1-3 also for the proclamation of good news in a song of praise.


� This stanza includes verse 7.


� The stanzas are: 1-3, 4-5, 6-7, 8-9, 10-11, 13-14, 15-16, 17-18b, 18c-20b, 20c-22,.


� See 11:2; 42:1; and 59:21 for the empowerment of the Messiah by the Lord’s Spirit.


� See 40:9; 41:27; 52:7; 60:6


� See 11:4; 29:19; 32:7. 


� See 6:8; 9:8; 19:20; 42:19; 48:16; 55:11 for the Lord’s commission of his messengers.


� See 1:6.


� This is an echo of the call for proclamation in 40:2,3,6


� See Lev 25:10; Jer 34:8.


� The noun peqach-qōach comes from the reduplication of the last two consonants of the verb pāqach which is used in 35:5 for the restoration of sight to the blind and in 42:7, 20 for the opening of the eyes or ears of prisoners by bringing them out of the darkness and isolation of imprisonment.


� See 49:9.


� See 49:8 and 58:5 for reference to the Lord’s time of acceptance. The noun rāzōn is used for God’s acceptance of his people (60:10) and the Gentiles (56:7) at the temple with their offerings (56:7; 60:7), prayers (49:8) and fasting (58:5).


� See 34:8; 35:4; 47:3; 59:17; 63:4. The term nāqām has to do with God’s vengeance, his act of restitution by which vindicates the victims of injustice and punishes its perpetrators.


� This fulfils the Lord’s command to comfort his people in 40:1. The message of Isaiah is that the Lord promises to comfort his people (49:13; 52:12; 57:18; cf. 12:1) and Zion with her inhabitants (51:3,12,19; cf. 54:11), just as a mother comforts her children (66:13).


� See 57:18; 66:10.


� See 3:20 and 61:10; cf. Exod 39:28; Ezek 24:17,23. The headdress of people indicated their position and status as free people in their society.


� See 58:5. 


� See Ps 45:7; cf. Ps 23:5.


� See 12:3; 22:13; 35:10; 51:3,11.


� See 60:20.


� See 42:8,10,12; 43:21; 48:9; 60:6,18; 61:11; 62:7; 63:7.


� See 42:3 where this adjective is used for the dimly burning wick of a lamp whose light has been almost extinguished.


� For other titles that the Lord gives to his people, see 48:8; 58:12; 62:2; cf. 1:26; 35:8; 61:6; 62:4,12.


� God’s righteousness has to do with his the vindication and deliverance of his people from evil powers (11:4; 45:8; 51:5). He promises to execute his righteousness through his coming king (9:7; 11:4-5; 16:5; 32:11). The righteousness of Zion and her citizens comes from her vindication by God, her justification and deliverance by him (1:26; 61:10; 62:1-2; cf. 45:25; 53:11).


� See 60:21.


� See 44:23; 49:3; 60:21. By dressing them up with the clothing that he provides (cf. 61:10) God beautifies his people (55:5), his holy city (60:9), and his temple (60:7,13).


� Note how the key words from 61:3 recur in 10-11: “righteousness”, “headdress”, “gladness/be glad”, “mantle/wrap”, and “praise”. 


� See 35:1; 62:5; 65:18,19; 66:10,14.


� The word for “soul” is also the term for a person’s “throat” and “breath.”


� See 9:3; 25:9; 29:19; 35:1-2; 41:16; 49:13; 65:18-19; 66:10.


� For the imagery of investiture see 52:1; 59:17 and 61:3. The Hebrew word for “salvation” includes rescue from the threat of death (17:10; 45:8), deliverance from injustice (51:5), and victory over an enemy in battle (62:11).


� See footnote 43. For the opposite of this, see 64:6(5).


� Literally, “as a bridegroom acts like a priest with a headdress.” This may refer to the custom of placing a turban with a crown on the head of a bridegroom at his wedding, a turban that resembled the turban of the high priest as described in Exod 28:36-37.


� See 49:18; Jer 2:32.


� See Gen 1:12,24. This is the Hiphil of yātzā’, which occurs in its Qal form in 62:1.


� This recalls the promise in 4:2 of a “shoot of the Lord” that would be for glory and produce beautiful fruit for the purified Israelites on the day of the Lord. Elsewhere this term is used for the coming Messiah (Jer 23:5; 33:15; Zech 3:8; 6:12).


� See 45:8; 55:10; 58:8.


� For God’s plan to judge and save all nations, see 2:2; 14:26; 29:7,8; 34:2; 52:10; 66:18,20


� See 42:14; 57:11; 62:6; 64:12; 65:6.


� Or “be idle.” See 7:4; 14:7; 30:15; 32:17; 57:20.


� See 4:5; 50:10; 59:9; 60:3,19. This fulfils the promise in 9:2.


� See 12:2,3; 25:9; 26:1,18; 33:2,6; 49:6,8; 51:6,8; 52:7,10; 56:1; 59:11,17; 60:18; 62:1.


� This fulfils the promise in 52:10.


� See 60:3.


� This is amplified in 66:18-23 and it fulfils the promise in 40:5.


� See 65:15; Rev 2:17; 3:12.


� See 28:1,3,5. For the use of crowns in the regalia of Israelite kings and queens, see Ps 21:3; Cant 3:11; Jer 13:18; Ezek 21:26; Zech 6:11,14.


� See Isa 3:18; 4:2; 28:1,4,5; 44:13; 46:13; 52:1; 60:7,19; 63:12,14,15; 64:11. The Lord promises to  be their beauty (60:19) by being a crown of beauty for them (28:5) and giving them his beauty (46:13) 


� See 3:23; cf. Job 19:14; Zech 3:5.


� See 49:14; 54:6,7; 60:15; 62:12.


� See 1:7; 6:11; 64:10.


� See 54:1,5. This verb is derived from the noun ba’al, the term for a husband or an owner or a master.


� For other references to God’s delight in his people, see Num 14:8; 2 Sam 22:30; 1 Kgs 10:9; Ps 41:11.


� As in Ps 85:10-13 and Isa 45:8, the use of imagery here may reflect the notion of the marriage between heaven and earth before the fall. 


� The imagery of the marriage between Zion and her sons is rather odd, for the Lord is usually envisaged as her husband (54:5) who has either divorced or abandoned her (49:14-21; 50:1; 54:1-8).


Three solutions have proposed. First, we may have a play on the two senses of bā’al as “marry” and “own/possess”. Second, some scholars repoint the text so that it refers to Zion’s “builder”, the Lord (44:28), rather than “sons” (NRSV). Third, it could refer to Messiah (7:14; 9:6) and his “seed” (53:10; 59:21) as Zion’s sons.


� This recalls 61:10 and forms an inclusion with it.


� For the theme of God’s rejoicing over his people, see Deut 28:63; 30:9; Isa 65:19; Jer 32:41; Zeph 3:17.
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