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[bookmark: _GoBack]In the Apology Melanchthon distinguishes between the sacramental and sacrificial side of the divine service. While they can be formally distinguished, they cannot, as is often done, be separated, or reduced to a rigid chronological sequence of divine action followed by a subsequent human response. They are both, in fact, the work of the Triune God.
There are two sides to the operation of Jesus and the Spirit in the divine service. Through Christ’s presence in the assembly and his service of the church, the faithful receive the Holy Spirit as the Father’s gift to us.  There Jesus speaks the word of God the Father, his word from heaven. There Jesus proclaims his word that inspires us with his Spirit; through his word Jesus brings the Holy Spirit to the church on earth. The eastern Orthodox tradition calls this the katabatic, descending work of Christ. 
We, in turn, are also empowered by his Spirit for service with him as his co-priests. The Spirit joins us with Jesus and God the Father. Just as God sent his Son to adopt us, so he sends the Spirit of his Son into our hearts to prompt us to address him  as Father together with Jesus (Gal 4:4-6).  As our high priest Jesus represents us before God the Father (Heb 9:24) and intercedes for us, so that we can approach the Father through him (Heb 7:25); we can pray to the Father through him (Rom 1:8; 7:25; 16:27; 2 Cor 1:20; Col 3:17) and in his name (Jn 14:13, 14; 16:22, 26). Just as Christ offered himself to the Father by the eternal Spirit (Heb 9:14), we offer themselves to God by that Spirit, the Spirit who moves us to present our God-pleasing, Spirit-produced offerings to him together with Jesus (1 Pet 2:5).  Through Jesus, and together with him, we offer their prayers, praises and gifts to the Father (Heb 13:15). The eastern Orthodox tradition calls it the anabatic, ascending work of Christ. 
The descent of the Spirit comes first in the divine service. It is foundational for our worship. Peter speaks about that Trinitarian descent in his sermon at Pentecost. There he declares that Jesus the exalted Son pours out on the Church the promised Holy Spirit that he himself receives from the Father (Acts 2:33). The Father gives the Spirit through the Son. 
Jesus speaks even more fully about the descent of the Spirit as a speaker in the farewell discourses of John’s gospel. There he describes that descent from three different points of view. First, he describes the Father’s role in that descent in John 14:26. The Father sends the Spirit to his disciples in the name of Jesus to ‘teach’ them what the ascended Lord was now saying from what Jesus had said to them before his glorification. Second, Jesus describes his own role in the Spirit’s descent in John 15:26.  Jesus sends the Spirit of truth from the Father to his disciples, the Spirit who proceeds from the Father, to ‘bear witness’ to him. Third, Jesus explains the purpose of the Spirit’s descent in John 16:13-15. The Spirit glorifies Jesus by listening to what the Father was saying to Jesus and ‘declaring’ it to the disciples; the Spirit delivers the Father’s gifts from the Son by his ‘preaching’ to them in the church.
That descending Trinitarian operation, I maintain, provides the basic shape, the order for the holy liturgy, the service of word and sacrament. In it the risen Lord Jesus conveys the Holy Spirit with all other heavenly blessings from the Father to the saints (Eph 1:3). 
The ascent of the Spirit corresponds to his descent and follows from it in the divine service. Paul sums that up succinctly in Ephesians 2:18 where he says: ‘through him (Jesus) both of us (Jews and Gentiles) have access to the Father in the Spirit.’ Since we are justified by faith, we have access to God’s grace (Rom 5:1, 2). Since God’s Spirit has been poured out on us, we can present our offerings to God the Father, the offering of ourselves and our bodies, the offering of our prayers and praises, the offering of our possessions and the work of our hands. St Peter calls these our spiritual offerings, because they are built on Christ and produced by the Holy Spirit; these offerings are well-pleasing to God because they are sanctified by his Spirit-filled word and offered to the Father through Jesus the Son (1 Pet 2:5). So, even in the ascending dimension of the divine service the faithful do not operate by their own power, but by the power of the Holy Spirit together with Jesus. The Spirit not only brings the Father and the Father’s gifts to them; it brings them and their gifts to the Father. The Spirit galvanises them for self-giving. 
And all this through Jesus the mediator! Thus Luther says: “the direction comes down this way from above, from the Father through Christ, and ascends again through Him. For the Son comes down to us from the Father and attaches Himself to us; and we, in turn, attach ourselves to Him and come to the father through Him. He was sent to draw up to the Father those who believe in Him, just as he is in the Father. He forged these links between Himself and the Father, thus enclosing us in this circle, so that we are in Him and He is in us, just as He is in the Father and the Father is in Him” (EA 24.139).

